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Well, it is gooð to see some of you ezrin after being 2 2y roe 
a 


a Little, It can happen again you Know. >50 now whet will we talk 


about tomisht’ 


{ 


Q: Would you talk about the myth of the so-called perfect man; 


that is,Meher Baba speaks of there always having to be a certain 


number of perfect men in the world. I think he may say 3%, I'm 
not sure, I think Jewish tradition speaks of the same thing, and 
Tom Harris mentioned a legmd in Hinduism in which?, I believe he 
said it was Shiva who from time to time opens his third eye am 
looks around and sees enough conscious men in the world and decides 
not to destroy it and goes back to sleep. Is this similar to 
Gurdjieff's notion that there must be acertain amount of con- A 
sciousness to help maintain and expand the universe. a 
A: You can look at it different ways. I think there is one | 
particular viewpoint that we would like to believe it because when 
they ssy it is possible for some one else, maybe it is possible for 3 
them. In order that there is some kind of assurence that as far as 
earth is concerned it is not completely impossible to become con- 
scious or to become a perfect man, I think there is also a certain | 
desire on the part of people to try to visualize what could be an 
ideal, secretly hoping thet(that )if they get in contect with 
it or if they could search for it that when they do meet it it might 
drop off on themselves. I think from the general standpoint the 


maintenance of certain things as a condition on earth, a particular 


place where earth is, there hes to be a vasiety of different 
possibilities, of different forms of level end life even on earth 


itself, 


at the planetary level and if it is kept in balance thet is 
cosmologically speaking, in going towsrds the moon as Represented 
by the cosmic ray which is of course a perfectly reasonable and 
legitamate ides to assume, that that exists, Then it must be 
necessary thet on earth there are different types certain 
belonging to that which grows up, evolutionaryily and also others 
thet go down, involutionarily. So I think from that standpoint 
it is necessary if you want to look at earth as a unit that there 
have to be a variety of different people who are on earth in 
equilibrium among themselves and then would create for mankind 

a certsin possibility of an equilibrium among themselves as than 
represented by different types. Now how much good it does or 
rather even as a legend has a perticular meaning in itself, that 
is if you take it now out of the mythicsl possibilities of some- 
thing that -pplies to a certain thing thet is surely lerger ən? 
that mey heve 2 different kind of consciousness from what we 
have, that the fect thet we want to believe in it or that it 
satisfies a certain reasonable thought of thinking thet the 
universe is mefe up more or less logically end that the iff- 
erent manifeststions of man revresent in the last instance uhe 
possibility of menifesvations of one individual. shen of course 
you have to look also in yourself as a ,ossibility of a mixture 
of different tendencies, some «which would go towards the evo- 
lution and some towards the involution of man, and I think that 
whatever may be true as a whole, as a legend that has existed 

for ages end eges and is still believed in, probably came from 
the development of certain people who foun? in themselves thes 


kind of tendencies and then started to exolein for themselves 


Re. 
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of belonging to a part of some ( ) lerger end the whole guestion 


so above, so below. Now, to what extent it is true for certain 
individuals to have within them all the possibilities of bhat 
which you might then ca1l a positive sign, that is that which i 
is positive is now in the direction of evolution and what is 
negative would be in the direction of involution, that then in 
man at certein times in his development or at certain times when- 
ever he considers himself, he is a mixture of all the iiffereni 
tendencies put together. That is not that that becomes immed- 
iately manifest in any form of manifestation at that moment but 
it is of course true thet whatever he manifests now he may not 
manifest tomorrow, 2nd although man is limited to a a Re 
2 
he has meny possibilities within that type to manifest and in 
that sense there are also tendencies 2nd sometimes manifestations 
which become apparent they could belong to a more perfect man 
and reversely then what he sometimes might appear to bemaybe, 
let's eet it criminal, if you want to use thet word as an 
extreme form of negativity, So I think it həs to be done or 
looked at from a stendard cf man that he is most satisfied for 
himself with the assumption that such a condition can exist in 
a larger degree outside of himself simply because he finds in 
himself such possibilities to which he then at certain times 
cen strive. Now if you look at the different units of humanity 
as a whole you will find thet at any time that enyone considers 
a large enough quantity thet s211 the possibilities of manifes- 
tations of men are being lived at 2 certsin time regercless where 
they may be at a certein moment 911 such possibilities which are 


possible to man as a whole are being lived èt the present time 


(ay) 


ate K 102 
That of course is not only true when you know about it but it 
must be tru- as an assumption that the tovarity of a11 living 
matter as represented by mankind represents this totality of 
the body of mankind in which each cell has a certain function, 
So I think there is nothing against the myth, only it may not 
always be practical and it may not be of very much use unless 
you can translate it as a myth for euaeasie inaNich you have 
certain realization of certain things within yourself existing. 
Q: Mr. Nyland, does this suggest that each man as a micro- 
universe must have within himself a portion of himself cons- 
cious, or perfect, or perfected to maintain or expand his - 
A: This is true, I think that the man has at certain times 
ebsolutely beautiful and pure moments of a crest ‘eal of 
sacredness for himself and I think that at other times, some- 
times maybe forced by conditions, he also resclizes that he is 
subject to certain I'll call them; negative laws and that in 
retrospect sesing himself manifesting in a Aifferent way and 
again I leave out what may be the cause but at certain tines he 
knows he is this and at other times he knows he is something 
else and that these kind of tendencies in man, partly repre- 


sented perhaps in his brain, pertly in what he feels, neverthe- 


less his manifestation is sometimes extremely kind and sometimes 


extremely cruel. You see I think it is a question of satis- 
fying for oneself that that what one discovers within oneself 
is not unreasonable, and as soon as you want to live with cer- 
tain things that are your own and you cennot explain you will 
Biways find a certain satisfaction when you could explain it 


by the fact that it also exists somewhere else or that the same 
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kind of proportion exists in a different kind of a level. You 
know how it is if you have @one something wrong and you find 
Someone else who has done the same thing wrong you sre almost 
happy. It has to do with manifestetions of man as a whole and 
if you take that on the sesle to totality of mankind that all 
possibilities of mən are being lived at any one time you can 
even go so fer as saying thank God someone else is living my 
possibility. Because if he didn't do it then I might have to. 
It is a logical assumption anā I think it is quite reasonable 
theory to live by. If there are 34 or perhaps only 3, it all 
depends how one wants to simplifiy it. I chink as far as 
Gurdjieff is concerned there are 3. If they are still living 
that is another question. 

Q: I have a auestion, is there something you could tell us about 
your trip that could benefit us. 

A: Marcus, the trip is Work, Work, Work, and that would benefit 
you. It is to a certain extent a benefit to me or rather an 
interesting fact that whenever I travel here or there you always 
discover people who are interested in some form of objectivety 
or perhaps who are looking for something and in which this par- 
ticular desire is not as yet atrophied. I think it becomes 

very valuable to se2 that the desire for trving to Pini oneself 
or to try to gather knowledge and understanding of oneself and 
to definitize for oneself a certain aim that one has in life 

as that is not dependent on any particular place on earth or it 
is not dependent on a particular contition of Sevevooment of 


man, But that it must be inherent in esch person in whom there 
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covered 
is still some form of life as remnant and perhaps epkiizgd up 


put at eertain times comes out in the open and is then expressed 
in the desire to reelly want to find out why he exists. And 
whenever that is found there is something of a comradeship be- 
tween those people who are also on the same kind of a road and 
then immectiately if that is the truth, that is if one is con- 
vinced of the sincsrety of that which leads very often to the 
possibility of an exchange and it is a happy exchange when there 
is in such communication a certain common ground of understanding. 
So in general I would say when one goes to Santa Fe or the coast 
Berkeley or Seattle or where ever I stopped at the time that 
there are there also people who are interested in ideas as a 
whole, I don't want to say immediately Gurdjieff, but that there 
are people in general in existence who are not entirely satis- 
fied by living on thés garth surface of life, And wharever 

that happens and how deep it goes I Aon't know but surely it 

is a little bit deeper than the periphery, that there is an 
essential quality in them, end that there is a possibility of 
for themselfes even Gistinguishing between an outer life mani- 
festation and an inner life existence and that there is to a 
certain extent a possibility of finding words, certain concepts 
which are similar and on which basis then one can have an agree- 
ment. Whenever there is that kind of possibility so that one 
can spend the time usefully in talking about it and perhaps in 
such a form of communication can exchanze ideas which can be 
understood by each other, it enhances particular feeling of the 


value and the wortAkiness of one's own life for that particular 
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purpose, 

Q: Well what happens if one sets forth on a journey end runs 
across these people who are dissetisfied with the surface of 

life and one hes intuitive feeling towards them and has an 
intuitive understanding but there is no form of expression, 

they can't make it, what happens? 

A: Well, there are so many different kinds of people, ĉepen- 
dent entirely on what they say and what they really mean. There 
ere many people who are so used to use words, and who claim that 
they feel certain things and if you oniy listen to their words 
and you don't listen well enough you start to believe them. When 
it comes to proving that there is somthing beyond or behind the 
words and that they would be willing, let's say, to Pight for 
that kind of a question, 'I want to find out why I am alive and 
so forth! if that has a real meaning for them what are they then 
willing to give up in order to get that kind of 2 knowledge and 
even if it is knowledge in the beginning it may not be digestible 
but at least it might satisfy their intellect, it might satisfy 
their logic or their particular feeling consjition, But you see 
it is still a far cry from people that say they want as against 
those that could actually prove that they want, There is a tre- 
mendous gape 

Q: How does one - you are a different man than I am, if I am 

a man at all, I don't know, you have answergs to certain cuestions 
If I should go on a journey and I should meet a men ene he should 
say I am dissatisfied with life can you help me, I could not 

help that man because I myself sm looking for help so what does 


one do in such a situation? 
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A: Well, you keep on looking for help then. How else vould it 
be? Until one comes to a certsin point where you find that you 
may be able tote of help to meone else. You'll only find out 
by practise though smetimes you get hurt, sometimes you hit your 
head against the wall, I think there are in certain people cer- 
tain types without any question a desire that they want to help 
others and that they start to wish to help and their intention 
is quite right. The question is have they enough equipment, in 
the first place can they eg cnet E T condition the other 
person is who vants to pa helped or rather who they think ought 
to be helped. The second is do they know if that person ectuslly 
wants help. In the third place, can they give help that would 
be adaptable to the other and desirable from their standpoint. 
And the fourth is how can they approach it by means of certain 


formulations or attitude so that then at that moment becomes 


% 


desirable, I think that these are four points that one must 
really keep in mind and it is not that easy to say here I know 
this and that and I'm convinced that it is the truth and so forth 
now I go out an preach the gospel to the neathens, I think there 
are many people who go around kKeiping having the idea that they 
can teach and they make it much worse, If they are honest they 
will find out that they can not and probably if they have enough 
integrity then they will say it is not es yet and perhaps I will 
have to wait a little bit. But I don't think you will find out 
until sometimes you try,| now in order to be successful in any 
kind of a trial you take) someone where you are absolutely sure 


at + 
chat they sre at a much lower level of develooment than you are. 


Now it all depends, if you looking sround and with your own 
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attitude towards yourself of knowing whet you are and let's say 
you might have an inferiority complex, thet you consider yourself 
much smaller even then someone else, it would be extremely diff- 
icult to find someone who is inferior to you, so the search will 
end up that you never will find anyone for you will never have 
the courage. So it starts of course with whatever one considers 
for oneself to be, and if I feel that there are certain things 
based on my experience through mwhich I've gone or rather what 
my life has become and has been in the past and out of that I 
have drawn certain conclusions I still have to make up iny mind 
that the conclusions I have come to are of use to soeone else. 
Now if I acquire gradually certain amount of whet you might call 
human knowledge or ‘nowledge of human people or if I am a psy- 
chiatrist or psychologist or a studier of mankind or en anthro- 
Pologist or whatever it may be, I will gather a great deal of 
data ebout other people end judging them then either by what 
they tell me or the vay I look at chem end judging their pehavior 
end seeing certain characteristics I probably can come to a 
certain quantity of knowledze in which 1 then feel I could do 
something right or setting it right or perhaps make a léttle bic 
of order out of the chaotic conditions. It is quite possible of 
course, and then it is a question of finding that pctople who ars 
less developed than I am and for which I then should have a cer- 
tain form of self confidence end perhaps also a willingness, 


thet I am willing to part with certain information that has cost 


10) 


me a great eal end has become my own experience, you see iti 
still the other side of the coin. If I fe-l that I have reacned 
a certein heisht meybe I'm proud of it and maybe it gives me an 


aivantste and meayber because of shat people will look up to me. 
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Now if I zo and communicate that to others they will become the 
same kind of a thing as I am and my value in wy onn estimation 
will be lowered. 

Q; I don't understand that. 

A: It's a very simple thing. If I have ten thousand dollsers 
that I earned with the sweat of my brow and I tell everybody how 
to earn ten thousend dollars, my ten thoussnd dollers becomes 
less snd less the more people earn also ten shousend dollars. 
Psychologically it is exactly the seme. 

Q: Well, if we use s term like inferior and if I feel I am 
inferior to someone else end maybe I'm not inferior, mayber it 
hes 3 different element ov a different quality, perhaps I meet 
someone who is inferior to me but he is more hunble than me so 

I say because of my thing this men is inferior to me when in 
actuality he is humble, how am I to recognize someone in the 
condition that I am in and the state mi level that I'm at some- 
one who is inferior how am I to say this person is inferior to 
me. 

A: The question of inferiortiy only has a relation to any one 
perticuler point. That is let's sey inferiority cen be applied 
when I happen to have knowledge which you don't have end on the 
basis of wanting that knowledge you ask me, then I have superior- 
ity because I can communicate something to you if you haven't got 
this yet. But it is a very small phase of a person. If you take 
now more than that particular or perhaps in extreme cases of 
certain things I happen to know you don't and there are several 

I know and you don't but there are some that I don't and you know 
unless =e now talk about the ssme kind of a thing one never can 


talk sbout superiority or inferiority Because Į 
dont, 
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know the relative values of humility as against knowledge or 
eisdom. You see, so you cannot introduce it, you can only use 

it in a case when there is a very définite exchange of one thin; 
on one level in which you start to compare. In a general way 
whenever one considers a man and whatever his development may be 
it is very difficult to say that one is ketter thah the other 
unless one can agree on certain things that are mutusliy under- 
stood and fos whom there is a certain value in each person that 
is exp-essed in the same Fin? of a terminology but that is a 

very difficult thing because whatever I value may be conditioned 
by the way I have lived and it may slso be conditioned by the 
people I know who have the same kind of thing and also how much 
it has cost me to acquire it. So you see these three factors are 
of course quite different for each person and there is very Little 
chance even to agree on it when you meet someone you don't know 
very mich. When you do know thei very well snd maybe they are 


friends and you've lived with them a long time but of course 


ct 


hese things need not even be formulated because you 


co 


many of 
already know them, you feel them sometimes, but you see we were 
not talking about that perticulsr thing, It is a question simply 
of how can one communicate to others and it deperis of course 
partly on the desire of one man whishing to communicate, the 
other wishing to be open to receive. So thewe is no question of 
relativity of whet is better or worse, If one has an aim in 

mind a e-:tain skill may be required for tnat particular aim. 

So if a person does have that skill it is no good even to teach 


him taht when he has no desire to acquire the skill. Now if the 


eat we a aa asi a titi 
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skill is limited to the possibility of a spiritual development 
you of course limit already many people who sre never want to be 
interested and never want to pay anything for becoming a Little 
pit more spiritual than they are. And in general whenever one 
hes seached a certain level in or‘tinsry life which is so eslled 
quite acceptable and which people aamire and whieh in ordinary 
life is judged by certsin stendards of perheps love or a name or 
to sme extent feeling their self-love thet then it is very 


Aifficult to talk to them bout anything that hes to do either 


vith » spirituel existence on esrth or ever with extra-sensory 
perceptions in the hereafter or neaven or God or His Endless- 


ness. So one visits oneself if you want to tlk about that 
possible development in that kind of a direction and I think 
there are very few relatively speaking. It may teke a long time 
pefore you even find it. Boes that ansver? 

Q: Yes, thank you. 

Q: Me. Nyland, I camegacross e stetement in Kenneth Wel ker's 
book which seid in the initial steces of “York you develop per- 


4 


sonelity at the expense of essence, now I Agn't understand that 


becsuse if that's true, if I can trust that etetement, would you 


A: Nov the qiestion is what you develop now or what you consider 


persondity, it's not in an objective sense. You see, when he 
talks esbout ordinary life end I think he does, I don't think he 
talks about the »,ossibility of consciousness because if this 
question of conscious life quite definitely personslity disap- 


pears and in its place would come something agein calling by 


Jeol 


different name that is en individuality. Now if you take a man 


i 
1 
| 


as he lives on earth and as he develops certain skills then his 
manifestation has to be naturally many times on the periphery 
because that is where he is ( ) by his sense organs put 
then perhaps he has not much time to develop anything that is 
essential in him and if he has the time for it sometimes he 
Aoesn't know how to develop it because if there is a possibility 
for man to live on earth end the accent of living on earth is to 
make a living and to go to school and to have education in order 
to get slong very well with the rest of the orld or to be liked 
or to meke a neme or money or whatever it may be that then in that 
perticuler world in which many pepple of course have to live there 
is very little chance or time or desire to develop something else. 
It is quite easy you know to talk to a poor man that you ought to 
go to the library end you ought to study a little bit about 
Schoepenhauer and it will help you a creat deal end the poor guy 
is working 10 hours a day in order to keep his family going and 
at the and of the day he is tired and moreover he would heve to 
spend an extra 15 or 20 cents on the subway to fo to the library 
and take it sway from his wife and children "n? all that kind of 
a nonsense, It is beautiful to say ah, you ought to go to the 

1 


country, you sre sick, look at your face it is all pale md so 


forth, how cən a man do it? Day after day he has t: work and if 
he misses out par icularly es I say if he is a Little poor and he 
has to vork because he lives from week to week and it is so eas, 
to tell him that he ought to do smething else and who Jill pay 
for that, who will pay the doctor, he ought to have treatment, 

who can efford it, to go to a psychiatrist. Well if that is true 


on one level snd we know it a little bitig because it is subject 
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to more extremes, that it is exactly the same thing when people 
are so called of an egual development, Its like you talk to- 


gether that you ought to do this, oh, I wouldn't zo that, I ! 


4 
would not steal, or no, why don't you spend your tire a Little ; 
this way and that, what do ve know about other people, who can 
even judze someone else for doing whatever he does what do we 
know about the motivations that stay wi thin one and thet the 
manifeststion becomes a result of such kind of considering which 

i 
people consider much to private to even talk about, So when I 3 
sey this q-estion of personality, if I don't have time for the 
development of that which is essence naturzily that which is : 


{ 


originally essence in me becomes atrophied because it doesn't 
get eny food and gradually it is yeduced and you can say, yes; 
it is at the expense of the development of personality. Now 
perhaps personality as I need it and es I want to live in life 
will not allow me, partly because of time, partly because of 
lack of interest, partly because of not being exposed to the 
possibilites of “*eveloping that then locically I end up by 
being you might call it a superficial person having a person- 
ality end perhaps cuite all right being able to vet along in 


the world, But if you say hou far does my life actually go 


is that what you are skin deep, or if I prick it do I draw 
seally essential blood? I think it is just a little saying on 


she part of Walker to indicate that man is not suficiently 


ot eat 


harmonious developed and that in ordinary life there is very 


T Eoin aaa e- 


little ch nce for it and that even what he originally starts 
out with as being essentially something that is a little bhit 


more reel end pe ha ps when a person is * oung he has that 
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essential guelity a little bit more than an adult that even there 
conéitions in life are such that the one has to be sacrificed to 
the expense of the other, From a stvendpoint of consciousness 
there is a different kind of a question, if personality is that 
what is the appearance of man on earth and if that is what he 
develops in order to get along in life end to fulfill his 
or@inary functions as a human being, his per: onality of cour:e 
remains constantly whet areg is his equipment intellectually, 
emotionally end physically anA that represents then his per- 
sonelity as it is end as from the standpoint of consciousness 

in an uncorseious stete. lhat is that kind of a personality 
which walks around on earth is from the standpoint of Gurdjieff 
to use that terminology half-asleep, or at least he is waking- 
sleep. Now if when he wakes-up what will happen to nimself, to 
his functions, if the understanding is that man is incomplete 
and if my meens of certain ways of working on himself he can 
develop certein things which are now potential in him, snd 

then in that Airection of development towards more consciousness 
he also develops that which is now potential and very small and 
particularly hés feeling center snd his intellectual center as 

a mental activity. Then of course that whet is crowing out 
into something else very often will grow out by the usage of 
that whet already exists end that the ultimate aim for man 
would be to change from a personality which is unconscious in 
our ordinary sense now, to an individuality which happens to 

pe composed of the possibility of a combination of three very 


definite developed, I would call them, bodies of man as repre- 


sented by his physical, his emotional, his mental or soul body. 
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If that is true and if that is true as a possible picture that 
one can assume because it will give for oneself a certain sat- 


isfection, it being logical and quite definitely a little bit 


arguable but more or less a@ceptable, that thea if that is the 
aim it is quite logical that when the personality will have to 
be used for the formation of an indtivitual that an individuality 


will gradually take over the different functions of the person- 


pear in the first nlece because thet “hat it has acquired in an 

unconscious stete may not be useful for a conscious state, and 

in the second place if that what is personality end that is all 
as food 

he has, has to be used for the feeding of something new on the 

conscious state which we then call individual. Now if this 

particular change can take place gradually, that is if there 

is a differsnce between personality and an individual as there 

might be a change between Aifferent rates of vibrations one can 

assume thet then s being of a lower vibration is under the in- 

fluence of certain things that will effect it that zradually 

such a rate of wibrations of the personality can change over 

into different rate of vibrations of en individual, very much 

as if I have a note on the string of a violin ani I have my fin- 

ger below and I strike at that one string and I move now my hand 

up it changes from a bass note to a treble, Well, it may be that 

same kind of a probiem that the relationship bewween a personality 

and an individuality could be expressed as a different rate of 

vibrations, different rates of density, and the different forms 


of behavior becsuse the properties of either personality or an 


intiviaual ere Aifferent. Whatever it may be it doesn't matter 
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because an aim is ultimately to acquire an individuality ena I 
would be very grateful to sacrafice whatever it is of a person- 
ality if for me in my estimation individuality is of more value. 
Don't pay too muck attention to some of those statenents, they 
don't mean very much end unless one reeslly goes over that ss an 
author, goes over the Agffercnt stetements one has made and then 
tries to elucidate them from 7iffesent angbs and actually gives 
time to think of what might be the reaction of such statement 

on Aiffer- nt kinds of persons, But it is not that kind of a 
book and Walker vias not thet kind of a person. Walker was, I 
would say, 2 very good talker, and he wanted to produce many 
things end he wrote very many quite nice, good books, But you 
see if they ere accurate like & scientific treatise has to b 
accurate without any mistake that is another question, Many 
times certain statements are made quite glibly, sometimes wi 
out knowing it because sometimes it sounis good end if you 
eetually start to look at it and study it if you are honest 
you will say I'm sorry I've made a statement. 

Q: Gould you perhaps talk a little bit about the difference 
between, oh say, the search for enlightenment and 2 search for 
objectivity, snd a state of being awake versus a state of satori 
and things of this sort, ance my friend is going to Japan this 
night be very interesting to him. 

A: When he goes to Japan hetil be exposed to Zen, end it is 
still a question, can any Westener ever unterstand Zen, I think 
we play around with it very much like we play around with eny 
kind of an oriental religion. I think we try to ynderstand as 


yy 3o oW j Rize © ea ws we 
much as we possibly can about Budthism, ot Vertenta or as I've 
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said many times the Bhageved-Gita and Mahabharata or books like 
( ) or sacred sayings of the East and it is very difficult 
for us with our particular complexes which are cuite definitely 


“Western in concept to adapt ourselves to those things which are 4 


inherently *ifferent to their nature as they represent a diff- 


spent kind man,in a different place of the earth. Now I ¿hink 4 
their Š - E 
that a creat deel of that concept | ) partly proven for $ 


shemselves in their Aaily life is quite gifferent from what we ; 


are used to. If you were brou ht up, tike sometines a Litile } 
bit more primitive people ere brought up, ov sometviues you can | 
see in the Near East where one is in vealtvionship to each other 4 
or per icularly when one is brought up in villages where life is { 
still fairly simple end where there is buthority of parents and 
there is still recoznition of thet whieh is religious even if 

man may not be as tool a man as he out to be bui st lesst he : 
hes a certein stending, Whenever one ere “bout thet even if { 


you compsre, sometime ago I mentioned the Americen Indian, now 
that what actually is still there and is mintained and it is 
maintsine? as 2 culcure about which we know very Little because 
for them even we are strangers, snd how/long does it take, 


hts 


alvunough there have been cases where sofie Western mnan has finally 


adapted and adopted into and even ellowed to go down to the kiva 
and take part in such ceremonies. How little do we know when we 


see their dance and how little do xe know what goes on in them 


- ye 


It is not only true of American Indians, it is true of any kind 


a 


of = culture and the culture for us, as far es the Indisns ar 


D 


concerned is such a tremendous differenee if one coes further 


into Peruivian culture, of Maya culture that whet. hes existed 
> ` a Meas @CXLSULER 
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before, “hat do we &now of the life of ( ), end if ve go 


to the Neer East, what ao we know sbout Sufi, whet do ve know 


about Mohammadenism, whet do we know ebout Zoraster, what do we 


know ebout o1d Egyptology, very little, and if you zo to the 


Hindus and you come there snd you live amons them, what does a 


Nohaimmeanien resily think, whet dots s man who has betn brought 


up on Senskrit, what “oss he know or think in his feily end 
there ars books stout them end we ses how different it is at 


that time. Now in this particulsr concept you ph ce certain 


ideas «hich sometimes cen be understood philosoppi¢ally, like 


the ides of Zen or perhaps Nirvene or Samadha or whatever it nay 


be thet I desire as s person findings myself in a certain tre- 


multuous state, with the chaotic thinking «nd feeling not being 


able to plece it and then saying if only I coul’ be at perce so 
that everything thet is now disturbing me will not Aisvurd me 


ia 


then I am not looking or even defining that what I could exper- 
ienee onåd only in the terminclozy of negating that what I now 
ex verionce an4 wishing co be away or not to be there. andl 
think this is he way we ap roach any kind of a culture from 
the outside because it is just impossible for us to start from 
early life living in it and then after quite some time and the 


tise of maturity, at a time of reel desire to try to understand 


it we probably can come to some kind of an underst niing of 


whet soes on in the psyche of such people but to be eble to say 


I ( ) or I am a Hindu or I think ihe save way es they do, 
I think it is a little strange stetemtnt to make. Now wnat 
everyone knows or rather if one takes the word of people like 


( ) en? “ho could know or ət lea st who heve triea 


sige) 
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honestly, now always such people who have been honest in the 
relation to trying to unterstand a culture thet wes not their 
own, There are very few but theve heve been, So in the fivst 
place if I would like to fing out smething about Vedanta I vantéd 
to find out someone, I wanted to try to uncover someone who is 
still true Vedenta. Now I take that Simple as an example but it 
ean be applied to any kind of a culture that nas reached us and 
about which we know something. But as in itself what do we know? 
What what hes been made Westernized for us by Swami ( ) 
You see, do I know that they «re using terminology that really 
belonzs to Shem or ere they trying to put it into this kind of 
a form I think in a general vey if we believe Suzuki on Zen, 
I would surely prefer him insteed of Alen Watts., Yah, but avain 
there is a ‘ood intention end meny times from their standpoint 
they will start to gudge end to interpret it dependent on the 
conftition in which they ere. And many times we simply assume 
that it is so when it may not be so at all. I mentioned once 
anā for me it serves as an exampbe because it can pe repeated 
thousends of times. I was in Bali and happened to be with an 
archeologist visiting a Little temple and venere was anotner man 
who wanted to take some photographs, tne priests objected to it 
and didn't want to have them brought out in the open pecause it 
wes too dark inside. Well as we were walking around the a 
little and there was some ‘kind of an eltar and some Jeities and 
some sculpture end I happened to pe in the back of that ant 
here in the derk was a head anā it hed no face en? it hed only 


an eye, but ihe eye was in the beck of the hesd, it wes inter- 


sting because in talking with > À toni 
5 2lking with che Areheolovtist who knew every- 


y} 
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thing, he wes looking at this thing, oh, he said, they made a 
mistake, Well, it helpe? me to know a little bit about 'I', it 
was a different kind of a thing for me. Of course I didn't tell 
him but if this, say, this particular little story was used by 
the Archeologist in a book it would be wepeated by every person 
who reads it and how much knowledge is even in the Encyclopedia 


Brittanica that is worthwhile. You see, we@ know that and 


D 


scientific liturature we copy and .e simply take certain state- 
ments because they happen to be made by someone who has a name 
and then assume he ought to know and there is no furtner ques- 
tion, mistake after mistake simply keeps on going through dif- 
ferent elitions. Yell, it sterts that way ana I say it can be 
understood because it is extremely Aifficult to enter into a 
religion that is not your own and particulerly when the religion 
when you meet it you have gone elveddy throuzh certain forms of 
your own religion and to some extent one has crystallized in 
thet kind of s thought. So when one says what is Vetanta, wnat 
ic Zen, whet is real Buddhism, what is the Life that ought to be 
understood as a beggar emong the dead, what are tne conditions 
in India, in Calcutta, in the Punjabi, in Carachi, Bombay; how 
do they live, what are they when they so-called worship, what is 
it for them, how can I know ( ) in order to inbibe 
enough of that kind of sn idea or tp life in that atmosphere 
even if I were sufficiently suceptible. What is there that I 
can say if I see all the temples in Bangkok with the beautiful 
pells ringing in the wind slong the side, what Aces it mean to 


me, end whet does it mean to someone else, Tf I see “anees end 
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don't even have to go to Beli or to Jophur but if you look at 
the dances at the ordinary temples, serred temple dances of the 
Sufis and of the different people in the Neer East, what does it 
mean to ther and what is it to me 2nd how can I ever interpret 
it? So our knowledse must remain quite superficial and I think 
that the only way to find out, if possible, is to merge with 

such seople, really to try to see if I couid mix, try to under- 
stand whatever they say from their standpoint and to make them 
say and make truthful statements, Because many times when there 
is a strenger end there is a certain danger that that what is now 
my own as culture is private with me, of course I protect it. So 
when someone asks me I never tell the truth, You see it would 
take a long time in Japan, particularly the Japenese, are known 
that they cen keen a secret, but how close one cen get to it, it 
will be very interesting., What the ultimate meening can be and 


to what extent it can be saapted for oneself, to what extent it 


can be useful in one's life, to what extent sonecne could become 


a Zen master, sll the cifferent things thet are perhaps necessary 


for that I think it is practically impossible for anyone who ha. 
kdreedy gone through a certain nunber of formalities to be 


ba an 


sufficiently r@lexible, to do as if nothing nas happened sha to 
3 oO 


ct 


start from scratch, very, very difficult. But interesting jus 
the same and the attitude should elwasy be, I don't know, please 


tell me, But the ettitude many times of Americans is, I'll tell 


ae 2 : : 
&: I vəs thinkins of this man you know who left New York end 
went to Japan and wrote this book, Three Pillars of Zen, 


a Mavbe it LS not enouch, 
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A: It depends how deep you want to go, Aepends on what you com? 
in contact with. I think for e resl student there is more than 
enough material if you want to dig but it tekes time. and then 
if one sctually has that kind of knowledge that is if it is 
aveaileble to him, it is still a question do I understand it. 
You see, it is a question of being able to be open enough to it 
So that it cen penetrate and thai is the difficulty that even 
with the best intentions I may not be porous enough. and tnere 
mey be in me prejudices of a certain kind, inmediacely using 
terminology with which I am familiar, like with the man with the 
eye in the beck of the head, oh, that's a mistske. You see it 
is so logical to think that beca:.se we are used to have two here 
(eves in front, pointing), perhaps a third eye in ihe forehead, 
mybe, but you see, never in the back, So when it is something 
completely like a new world one is always apt to be a little 
prejudice, The reason I say that the more open one can be then 
if one wants to enter into that at..osphere when it is a quesvion 
of Language., Not oniy @ncepts, concepts sometimes one can feel 
put a question of comunication as a langua.,e, a different kind 
of a language and particularly Japanese, what does one know in 
and 
order to become familiar with that and they, with the translation 
of it, and how long does it take to establish that kind of a 
@onfidence, that kind of trust, a long time. If you take a man 
like Cushing vith the Juni, how long 314 it take him? finally 
he beceme a priest but there are so few, at the seme time if 
one “oes out and visits many ifferent countries ən? 


contact vith many 4ifferent people, 7ifferent types, it HILL 


ili wins tal encodes E AN 


a 
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help of course to see that we sre even in a big country like 
this, provincial, and it cennot be helped because we have to 
be limited because we happen to be ohysicelly limited to a 
certain olece, 4nd the more that you cen trevel and see or 
whatever it happens to be that you may be exnosed to the more 
there is the possibility of taking ecertein things in and if one 
is open enough and wi lling enough in remaining more and more 
open not withstanding the amount of data you might gather con- 
“stantly having this kind of a desire to see if perhaps you don! 
know and to open to the possibility of all the time receiving 
something that is like new, like new for a little child. I 
think if that attitude is there one can go much a nuch further 
then A state of oh yes I know it you won't be able to tell me 
anything, now I vill tell you something we do like this in Amer- 
ica, etc., ete., it is so stupid. 

G: I wonder if I might ask a question in relationship to what 
you were talking about in terms of understanding religions of 
other cultures, I wonder if trere isn't some kind of a basic 
human experience, sort of besed on the equipment that we come 


into che world with and the essential problems that everyone 


reelly has to face maybe to a greeter or lesser degree ( ) 
A: In order to understand what you mean ( ) but the 
our 


question is always hew much is own knowledge regerding tne to- 
tality of mankind. You see it is guite true, if a human being 
as a type can be discerned from thes what we are and my know- 


leäge of the aifferent people that I have come in contact with 


of course is limited and the others are just as much human being 


J- 
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The savages or the aboriginies of australie or New Guinea 
certsinly are human beings who live and have peen born in this 
world and who also have an idea abort the sters end the heavens 
end about thunderstorms end so forth cond express it in 2 certain 
wey. Mow of course they have religions lie everyone from the 
olden ages always has hed religions in whatever it is and de- 


e 


fining it in certain ways and naturally build up around it 


certain kinds of culture, sometimes the culture was a result 

of a religion, sometimes the religion was a result of a culture. 
But in eny event if I meke a statement snd said yes, is tnere 
sonething that is whe same in each religion, it is a very cheap 
wey of saying it. Because really I don't know that is if reli- 
gion is a meaning of thet what is a spiritual development in 
oneself as exoressed in a mode sf living. Because if you don't 
want to limit it to that or rather if thet is not the kind of 

a fefinition you ean go off into all kind of other description 
of whatever you unéerstand by religion in tre foom of defining 
in certain terminology what is mesnt by God or angels or thet 
what is the firmament or heaven end the zolđen streets. You 
know it is then a question of 4ogma, it is a question of in- 
sellectucligins, it is a question sometimes of becoming erio- 
vionalily involved without being able to use words. But you see 
for me thst is not religion, fop me ihat is an historical des- 
cription of certain conditions of thought or of feeling of cer- 


tain people and sometimes to the extent thet they are a little 


pit further developed then only their physicel body and they 


might call it in an art form or in a relizious form a develop- 
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ment of their feeling. And sm-times we may call it industrial 
development, scientific development as fer as their brain is 
concerned, philosophical development as far as seeing tne re- 
lationship between certein concepts and the velue of such a 
concept in connection with another. But you ses, then it is 
not - question of religion as we know it now ia the form of 
Christianity or Mohamnaasnism but it is then gonethins that I 
cell more or less in religious terms and that more or less 
covers an idea of a person who believes that there is a being 
higher than he is nd that he hopes that ultimately he, when 
he dies or perhaps during his life time, he might nave 4 
chance either to be united with thet or at teest will reach a 
certain understanding so thet he will be abte to feel more at 
home. But now if you take that kind of e religion and you 
take the different people who profess to be religious in that 
sense it Joes not express itself in the same “ay at all. Much 
of the religion of the peoples who are surely human beings and 
they live under condtions thes we don't know, we say thank God 
they sre so this 2nd that end we srs so well civilized and 


industrially developed and all this kind of thing we have, we 


fortunately don'. heve fear enymore. ‘he question if an abori- 


ginie or someone in Java who is just a simple kind of a person 
but who still believes that in the thunders and the volcanoes 
there is something there that speeks to him end when nature 
telks like that it hes a meaning for him in his life, whet do 
we know, what can we know about it end nevertheless they are 


without sny question religious. Now if you went to bring it 


cat eam ee be ce A ca a T 
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down to very simole terms, that is, if man as born on earth can 
heve certain ambitions, inspirations, aspirstions towards the 
possibility of a further development then it first hea to be 
settled that on earth what kind of “evelopment can he reech and 
if that evelopment is in the 4irection of a religious fecling 
shet can he reach et the present time with that waet he is giftéd 
with, that what could develop in him 2s his emotional center ani 
whatever coulda form or be used as an expression of that kind of 
8 religious fecling, perhaps in forms of art, or in forms of 
behevior or in forms of kindness or in forms of ađdo-avion or in 
forms of becoming really, let's say, living in humility, or the 
acknowledgement of that wnat is as a higher, superior being for 
him e guide, or a signpost or a cloud that lights up during the 
darkness, All of these kind of thin:s of course do apply when 

ə men is considered as man on earth with the possibility of 
further Aevelopment. One starts to Viffer if it is possibly to 
haye heavyen on earth or if one has to weit until one dies, one 
sterts to aiffer if there is ectually 3 continuation of physcial 
Life efter death, or is there is a continuation of thos viet is 
now extra-sensory coula be perceived at the present time with- 
out haveing as yet to n-tice it by seans of one’s sensory organs, 
and the question is if man actually as he is now has he within 
him the possibility of his own development in the direction that 
he could become like God, could he actually understand that what 
is meant, lét's sey with Baba when he said God is love, end love 
is God, that man is that way, thet he could become like thet by 


Simoly seyirg and wishing it and that it is vers easy to say 
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follow the ten commandments and don't commit adultery, that one 
has to live a simple life, that one ought to become holg, that 
one should salwoys be kind and not have any so-called negative 


da 


emotions because they destroy, where is it thst a man can say 
‘here I am,if I don't do this, I'm not pes tetous. if I ão, I am,' 
And then where is his psrticuler vanity whenever he happens to 
be that way end he says but I em a Christian, ani is that Chris- 
tian right to be that vain about his Christianity. You see, one 
Starts to teslk then sbout 911 kind of little differences here 
and there and whe fundamental point, the ( ) man on 
earth, what is his aim, wiiat can he understand of that sim, is 
he and was he born blind and should he stsy blind sn” is it 
better for him noe to know, and is he a sheep belonzing to a 
herd, where the purpose of the herd is thet all sheep will be 
killea? Mutton and ( ). Is it true, does one rebel if one 
feels that that could become a conviction, Joes that belong to 


religion, does it belons to a religion when I say that there 


Y 


is God anā I want to use his name end another part of religion 
a ia Aon't use that name, you can't do it because you are born 
in sin and you keve to have another kind of a neme like Jesus 


understand what is meant by mediator, do I under- 
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stand really what is necessary, do I make even the distinction 
between Jesus and Christ or why should it be Mohammedan and why 
can't I as a simple, relisious Mohe:medan sit at six o'clock in 
the evening and look towards Mecca end then orgy end hope inet 
then for me the next day will be better and devoted to 211 the 


Aifferent rules in the Koran end thet I will not meke a misteke 


All these kind of little interp.etations end big interpretations 
this kind of so-called crystallizeā form of religion in any 

way that I look at this and that end then start to compare and 

I say ves, Sufi talks about the seme rind of a thing thet I do 


and if I telk about being open an^ wor™ on myreclf remember 


hearing thet from Er, Cesey also -nA is Gesey eetuslly now a 


5 
: 


stuaent of Gurdjieff or Ouspensky and “oes he really understa 
What is the judgement thet I can have about aifferent religions 
even, ño I keve to te someone else's word who happens- t 

pit about some kind of a litrie pit of part of veligion 
or religious thought of whas he has been in c.ntact with or the 
kind of minister he happendd to meet and that represents ior 
him, if it is a Rəbbi, Jewish religion, we: it orthodox, wes it 
not, waz it secording to the Zohar, what do I know about Gabala, 
about the five first chapters of the ola testement, wnat do I 
know about Revelations, even if it is in the Bible, whet perti- 
cular place shoul? I give to the spoesypnel books, how much 
should I believe nov in the Deo" Gea Scrolls, is there 2 iff- 
erences between Jesus end Christ, what is meant by grace in ihe 


Cetholic faith, wheat is meent by atonement, what is mesnt by 


days of awe, «nd ( j new peopie the same way towards 
the celebration of Ras, \? How Go I from the standpoint 


where I am know or could even nave a judgement, I think it is 


itiotic that in a generel wey one says yes, there's a God, yes 


ES 


we're on earth, yes we all nappen to be here and ve will die, 
yes I know we are under the influence of this, thet and the 
other, end thet ell of us sre such on? such by nature and 


bl 
then I @nvent a beautiful word 2nd sey thet 
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I have to find out what it is and then I say yes if I use 
objectivity as against subjectivity snd ño I know what I mean 
by it when I cannot even define whet object vity is, all I can 
say is it is non-subjectivém, 2nd do I know my subjectivity 
end to what extent am I bound, to what extent I am free st 
certein times, to what extent is these when I pray that the 
totality of me is engazed in such prayer, when whenever I start 
with ihe first sentence some thought all of ə sudden happens to 
come because I hear whe voice of my litile child who is crying, 
you think my prayer is “ood? Don't lets talk too much about 
the “ifferent kinis of religions, it slways is interesting of 
course it is interesting, like as I said before an anvhropo- 
lozist who studies cultures it is interesting for a ny, many 
people to start to compere, and look st the nonsense that they 
write end that they publish in books end you try to rend them 
end you “on't even know what they're talking about and you get 
en ides that they themselves “7on't know what chey are spiting. 
Relivion for oneself is extremely simple, there is something in 
one thet says this what is on serth and this what is my pody, 


end thie vuat I use ss manifestation 9ni what is now for me 


sense orvsns en? chet whist I call my feeling is if I wish to 


say it, it is limited because there is more of a desire to want 
to express than I can express, and then I know I Go not know 
the words end I don't even know the iirection and still there 
is in me such desire that I wish to zrow end I wish to under- 
stand end I say yes for that reeson I wish to reach God, I wish 


really to understend what I sm and when I say thet I love you 


thet I mean i eae : 
meen it snd thet I coula maintein it for th 


mek àa e a ee 
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life., Of course, thet one knows end I say spirituelly simply 


to contreet 2 lit le bit with the physical appearence and 


ecaise spiritual ( ) one understands it as auething tnat is 
a Little lighter end that might incicate tne +b if this Kind of 


a lightness and thet kind of a chance of density there may pe 
a possibility of being lifted eway from earth if I look at 

tne earth as something that binds me. Relizion is then to 
try to fina that kind of a freedom and cuite Logically thet in 


thet freedom I have to admit there is something towards which 


which is of a higher kind of ° nature even if I Aon't 


H 
wg 
Oo 


understend it ant for the time beings whatever I em, trying to 
explain it for myself I try to personify tnet whieh is hisher 
then I am because I need at the present time still certsin 
forms in order to understend whet is the content tnat later 
maybe I coul 70 without form, maybe later I can see spirit- 
uelly es existing by itself without having any kind of a mani- 
festation and maybe it is possible that then I would under- 
stend what is meant by his Endlessness when I understend now 
nothing else and everything hss an end how can I even conceive 
of the idee of something thet is endless, Of cours? there sre 
things in ones life thet one sterts to compere, -ne s°®vs, yes, 


s 


there is a moment that I never will forget, there ar? certain 


ar 


experiences that I do remember so vividly at certsin times in 
a 


I wes as if taken up to heeven, a8 if certesin things hep.ened 


to me as if I @idan't exist put still I know I exist and it is 


then somevtines thet heerd something out of this world, it is 


I 
as if sovethin: starte to descend and found me end I responde! 


then in the depth of ny heart I said yes, here I am. OF 
7 e U? course 


es Ëm 


such thinys exist snd one says yes, thet is my religion, thet 
is my way of Life and it compares perhaps a litte Pie with 
whet the mystic feels when he is in communication or in com- 
munion with his God, and it is quite possible thst there are 
times ~hen I have a feeling that is towards people and I love 
them, thet the times might even extend thet I say at this 
moment I could Love the whole world becsuse trere is within 
myself vcrethirg thet is so besutiful snd so tremendously 
valuable thet it cannot be comparen to enything whatsoever and 


no one in the whole world can hurt me. Meybe it is true, may- 


en gy ok 


þe thet is religion, how co I Know again and arain woes it ig 
for someone elise vher I foe myself sonetines don't even Know 


how to formulate or how to express it and now to come to terms 
with it because it is foreign to me, that is not something thar 
cones easy it is something thet hes to come accidentally and 
then I wish from that time ong having that kind of a thirst 
for the possibility, knowin? thet it has existed, that that 
kind of a veligion could perhaps become for me a materiel form 
for the time being and greduslly chagge over into * more 
soirituel concept. Of course one loves to think about it, one 
loves to connect this #n4 that ana ssy oh yes I know that's 
ex-etly like Nietzche, thet is exactly what he means end 
Zoroaster, yes, and Barathustres, fine, also tood, but then if 


you only knew works, ( \and what he mesns by elan vital, that 


is really it con^ I so from one to che other, Schoepenhauer and 
the vest and I follow Spinoza beca:se that is nature and I wore 


ship Pantheism and chen ell of a sudden I discover thst maybe 


der the old -toliee-- 


| 


in the old Yoltec Indian civilisa» ion there 
God thet everybody ecknowledged as existing 
where it came from, without knowing that it 


whieh each person at times felt as if they 


of something thet would destroy them, But 
it by little bits of different names it is 
sometimes I woulda almost say quite arusing, 
it 3o me tomorrow, all the treasures of the 
ferent formulations of the words that are i 


encyclopaedia and they ere at my disposal 2 


ee Sy Oe tee ew ee OUR Sa, oe ee 


was somethings of a 
without knowing 
existed and for 
were in the presence 
if one wants to call 
quite 211 rivnt and 
put what tood does 
world, all the daif- 
n Webster, or in an 


nd I have such mem- 


ory thet even in my sleep I cen say it is on page 99% and what 


=) 


4% to me tomorrow morning when someone steps on my 


toei? 


That is relicion, thet at that time my Ohrist would say I turn 


the othe. cheek, that at that 


time I have that kind of control 


I almost vould səy thankyou for giving me the chance to wake-up. 


If that exists one is religious, snd never 


So child en this is the end, 


let's not talk any more. 


rind how it is celled. 


this is 


the purpose of one's life when you ses it you work for it, you 


aemain interested in a variety of things because you live on 


earth you cannot ño without, you heve to use your personelity 


for whatever purpose you wish an? whatever 


be, it may be close to -he eround, 


your sim happens to 


it may be close +o the sure 


face of the earth, maybe sometimes you would like to fly away 


ə iitsle pit, 


Sou.etines you would say, 
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a11 the debts of earth, 


wile Add ape 


sometimes it could become a Litwle bit more 


yes I waht to to up to 


that you have settled 


a 


bs 


` 


you ‘ean 2o whatever you like but you have, each one of us has 

a peenar aoia on zarth, that's the reason we were born here 
even if you don't undevstani it, nevertheless you find your- 
self by being here, what is the meening of being here, why. 

You can .esd s11 kind of Little things about it, you know, pam- 
wblets ana different people with best intentions writing and 

be good and think sood and thank God, sn4 so Porth, end forth. 
What is you, vhat is your own, whet are you, whet are you mede 
of, what is in you, whet is still possible of Jevelonment, not 
your boty sny more, it is finished, your feelin: if it is not 
atrophied it hes a chence, your mind, without any question your 
mind could be quite “7ifferert erd free from sssocistions and 
still whet is the extreme 7ifficulty in that zarticulsr direct- 
ion, bees se this might be used in order vo keep alive on earth. 
So if you vent to think about tiot and have questions about tnat 
kind of part of your life, not primarily your personelity but 
that what really makes you tick ss really what concerns you, 
what really makes you what youssre snd reelly on thet besis what 


mekes you feel that there is e possibility of becoming 9 men, If 


you want thet someday you will become God. 


tien a a 


ee 


